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attitude which was sadly lacking in Christian charity. From
the time of the persecution of the last remaining pagans
down to the vexatious measures directed against the Pauli-
cian dissenters and the Armenian Monophysites—measures
which in the eleventh century weakened the resistance to the
Seljuk Turks—there are numerous cases in which we see the
Emperors subordinating the sectarian defence of orthodoxy
to considerations of policy and of humanity.  The Emperor
Arcadius, the son of Theodosius the Great, has the reputa-
tion of having dealt the decisive blow against paganism. His
legislation on this subject is indeed pitiless, but a contem-
porary document which chance has preserved for us shows
the Emperor in October 400 refusing to the Bishop of Gaza
his sanction for the destruction of the temple of Marnas for
the same reasons which dissuaded Charles V from applying
severe measures against the heretics in Antwerp, a commer-
cial city and therefore of great moment to the State. 'I know
well', said Arcadius, 'that this town is full of idols: but it
pays its taxes loyally and contributes much to the Treasury.
If, suddenly, we terrorize these people, they will take to
flight and we shall lose considerable revenues/  We cannot
catch in every case the echo of similar discussions in respect
of those repressive measures which were constantly demanded
by the Church against infidels and heretics.  But, speaking
generally, the policy of most of the Emperors of the fifth and
sixth centuries is a policy of tolerance and of conciliation
towards the heterodox. The Paulicians from 668 until about
875 sought to win over to their dualist faith the Armenians
and Anatolians, especially in the regions of Pontus and the
Euphrates; through their military virtues the Paulicians
were the useful allies of the Empire. We know that at least
one Emperor, Leo the Isaurian, refused to persecute the
Paulicians, and that another, in spite of his Patriarch, listened
to the counsels of moderation which were given him by the
Studite monks.   In the tenth century the Byzantine recon-
quest was accompanied and facilitated by the very liberal
concessions granted to the Armenian and Syrian Mono-
physites. If these good relations are later disturbed and if in
the end there was a return to the mistakes of the past, the
fault assuredly lies not with the Emperors but with the local

